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Vishnu, the All-Pervading Godhead?

The deity of this hymn is Vishnu the all-pervading, who in the Rig
Veda has a close but covert connection and almost an identity with
the other deity exalted in the later religion, Rudra. Rudra is a
fierce and violent godhead with a beneficent aspect which
approaches the supreme blissful reality of Vishnu; Vishnu's
constant friendliness to man and his helping gods is shadowed by
an aspect of formidable violence,—"“like a terrible lion ranging in
evil and difficult places”,—which is spoken of in terms more
ordinarily appropriate to Rudra. Rudra is the father of the
vehemently-battling Maruts; Vishnu is hymned in the last Sukta of
the fifth Mandala under the name of Evaya Marut as the source
from which they sprang, that which they become and himself
identical with the unity and totality of their embattled forces.

Rudra is the Deva or Deity ascending in the cosmos, Vishnu

the same Deva or Deity helping and evoking the powers of
the ascent.

It was a view long popularised by European scholars that the
greatness of Vishnu and Shiva in the Puranic theogonies was a
later development and that in the Veda these gods have a quite
minor position and are inferior to Indra and Agni. It has even
become a current opinion among many scholars that Shiva was a
later conception borrowed from the Dravidians and represents a
partial conquest of the Vedic religion by the indigenous culture it
had invaded. These errors arise inevitably as part of the total
misunderstanding of Vedic thought for which the old Brahmanic
ritualism is responsible and to which European scholarship by the
exaggeration of a minor and external element in the Vedic
mythology has only given a new and yet more misleading form.

The importance of the Vedic gods has not to be measured by the
number of hymns devoted to them or by the extent to which they
are invoked in the thoughts of the Rishis, but by the functions
which they perform. Agni and Indra to whom the majority of the
Vedic hymns are addressed, are not greater than Vishnu and
Rudra, but the functions which they fulfil in the internal and
external world were the most active, dominant and directly
effective for the psychological discipline of the ancient Mystics;
this alone is the reason of their predominance. The Maruts,
children of Rudra, are not divinities superior to their fierce and
mighty Father; but they have many hymns addressed to them and
are far more constantly mentioned in connection with other gods,

1Volume: 15 [CWSA] (The Secret of the Veda), Page: 343



because the function they fulfilled was of a constant and immediate
importance in the Vedic discipline. On the other hand, Vishnu,
Rudra, Brahmanaspati, the Vedic originals of the later Puranic
Triad, Vishnu-Shiva-Brahma, provide the conditions of the Vedic
work and assist it from behind the more present and active gods,
but are less close to it and in appearance less continually
concerned in its daily movements.

Brahmanaspati is the creator by the Word; he calls light and visible
cosmos out of the darkness of the inconscient ocean and speeds
the formations of conscious being upward to their supreme goal. It
is from this creative aspect of Brahmanaspati that the later
conception of Brahma the Creator arose.

For the upward movement of Brahmanaspati's formations Rudra
supplies the force. He is named in the Veda the Mighty One of
Heaven, but he begins his work upon the earth and gives effect to
the sacrifice on the five planes of our ascent. He is the Violent One
who leads the upward evolution of the conscious being; his force
battles against all evil, smites the sinner and the enemy; intolerant
of defect and stumbling he is the most terrible of the gods, the one
of whom alone the Vedic Rishis have any real fear. Agni, the
Kumara, prototype of the Puranic Skanda, is on earth the child of
this force of Rudra.

The Maruts, vital powers which make light for themselves by
violence, are Rudra's children. Agni and the Maruts are the leaders
of the fierce struggle upward from Rudra's first earthly, obscure
creation to the heavens of thought, the luminous worlds. But this
violent and mighty Rudra who breaks down all defective formations
and groupings of outward and inward life, has also a benigner
aspect. He is the supreme healer. Opposed, he destroys; called on
for aid and propitiated he heals all wounds and all evil and all
sufferings. The force that battles is his gift, but also the final
peace and joy. In these aspects of the Vedic god are all the
primitive materials necessary for the evolution of the Puranic
Shiva-Rudra, the destroyer and healer, the auspicious and terrible,
the Master of the force that acts in the worlds and the Yogin who
enjoys the supreme liberty and peace.

For the formations of Brahmanaspati's word, for the actions of
Rudra's force Vishnu supplies the necessary static elements,—
Space, the ordered movements of the worlds, the ascending levels,
the highest goal. He has taken three strides and in the space
created by the three strides has established all the worlds. In
these worlds he the all-pervading dwells and gives less or greater
room to the action and movements of the gods. When Indra would
slay Vritra, he first prays to Vishnu, his friend and comrade in the
great struggle, “O Vishnu, pace out in thy movement with an utter
wideness,” and in that wideness he destroys Vritra who limits,



Vritra who covers. The supreme step of Vishnu, his highest seat, is
the triple world of bliss and light, priyam padam, which the wise
ones see extended in heaven like a shining eye of vision; it is this
highest seat of Vishnu that is the goal of the Vedic journey. Here
again the Vedic Vishnu is the natural precursor and sufficient origin
of the Puranic Narayana, Preserver and Lord of Love.

In the Veda indeed its fundamental conception forbids the Puranic
arrangement of the supreme Trinity and the lesser gods. To the
Vedic Rishis there was only one universal Deva of whom Vishnu,
Rudra, Brahmanaspati, Agni, Indra, Vayu, Mitra, Varuna are all
alike forms and cosmic aspects. Each of them is in himself the
whole Deva and contains all the other gods. It was the full
emergence in the Upanishads of the idea of this supreme and only
Deva, left in the Riks vague and undefined and sometimes even
spoken of in the neuter as That or the one sole existence, the
ritualistic limitation of the other gods and the progressive precision
of their human or personal aspects under the stress of a growing
mythology that led to their degradation and the enthronement of
the less used and more general names and forms, Brahma, Vishnu
and Rudra, in the final Puranic formulation of the Hindu theogony.
In this hymn of Dirghatamas Auchathya to the all-pervading Vishnu
it is his significant activity, it is the greatness of Vishnu's three
strides that is celebrated. We must dismiss from our minds the
ideas proper to the later mythology. We have nothing to do here
with the dwarf Vishnu, the Titan Bali and the three divine strides
which took possession of Earth, Heaven and the sunless
subterrestrial worlds of Patala. The three strides of Vishnu in the
Veda are clearly defined by Dirghatamas as earth, heaven and the
triple principle, tridhatu. It is this triple principle beyond Heaven or
superimposed upon it as its highest level, nakasya prsthe, which is
the supreme stride or supreme seat of the all-pervading deity.
Vishnu is the wide-moving one. He is that which has gone abroad—
as it is put in the language of the Isha Upanishad, sa paryagat,—
triply extending himself as Seer, Thinker and Former, in the
superconscient Bliss, in the heaven of mind, in the earth of the
physical consciousness, tredha vicakramanah.

In those three strides he has measured out, he has formed in all
their extension the earthly worlds; for in the Vedic idea the
material world which we inhabit is only one of several steps leading
to and supporting the vital and mental worlds beyond. In those
strides he supports upon the earth and mid-world,—the earth the
material, the mid-world the vital realms of Vayu, Lord of the
dynamic Life-principle,—the triple heaven and its three luminous
summits, trini rocana. These heavens the Rishi describes as the
higher seat of the fulfilling. Earth, the mid-world and heaven are



the triple place of the conscious being's progressive self-fulfilling,
trisadhastha, earth the lower seat, the vital world the middle,
heaven the higher. All these are contained in the threefold
movement of Vishnu.?

But there is more; there is also the world where the self-fulfilment
is accomplished, Vishnu's highest stride. In the second verse the
seer speaks of it simply as “that”; "“that” Vishnu, moving yet
forward in his third pace affirms or firmly establishes, pra stavate,
by his divine might. Vishnu is then described in language which
hints at his essential identity with the terrible Rudra, the fierce and
dangerous Lion of the worlds who begins in the evolution as the
Master of the animal, Pashupati, and moves upward on the
mountain of being on which he dwells, ranging through more and
more difficult and inaccessible places, till he stands upon the
summits. Thus in these three wide movements of Vishnu all the five
worlds and their creatures have their habitation. Earth, heaven and
“that” world of bliss are the three strides. Between earth and
heaven is the Antariksha, the vital worlds, literally “the intervening
habitation”. Between heaven and the world of bliss is another vast
Antariksha or intervening habitation, Maharloka, the world of the
superconscient Truth of things.?

The force and the thought of man, the force that proceeds from
Rudra the Mighty and the thought that proceeds from
Brahmanaspati, the creative Master of the Word, have to go
forward in the great journey for or towards this Vishnu who stands
at the goal, on the summit, on the peak of the mountain. His is this
wide universal movement; he is the Bull of the world who enjoys
and fertilises all the energies of force and all the trooping herds of
the thought. This far-flung extended space which appears to us as
the world of our self-fulfilment, as the triple altar of the great
sacrifice has been so measured out, so formed by only three
strides of that almighty Infinite.*

All the three are full of the honey-wine of the delight of existence.
All of them this Vishnu fills with his divine joy of being. By that

2visnor nG kam viriyani prd vocam yah parthivani vimamé rajamsi
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they are eternally maintained and they do not waste or perish, but
in the self-harmony of their natural movement have always the
unfailing ecstasy, the imperishable intoxication of their wide and
limitless existence. Vishnu maintains them unfailingly, preserves
them imperishably.

He is the One, he alone is, the sole-existing Godhead, and he holds
in his being the triple divine principle to which we attain in the
world of bliss, earth where we have our foundation and heaven
also which we touch by the mental person within us. All the five
worlds he upholds.®

The tridhatu, the triple principle or triple material of existence, is
the Sachchidananda of the Vedanta; in the ordinary language of
the Veda it is vasu, substance, Urj, abounding force of our being,
priyam or mayas, delight and love in the very essence of our
existence. Of these three things all that exists is constituted and
we attain to their fullness when we arrive at the goal of our
journey.

That goal is Delight, the last of Vishnu's three strides. The Rishi
takes up the indefinite word “tat” by which he first vaguely
indicated it; it signified the delight that is the goal of Vishnu's
movement. It is the Ananda which for man in his ascent is a world
in which he tastes divine delight, possesses the full energy of
infinite consciousness, realises his infinite existence. There is that
high-placed source of the honey-wine of existence of which the
three strides of Vishnu are full.

There the souls that seek the godhead live in the utter ecstasy of
that wine of sweetness. There in the supreme stride, in the highest
seat of wide-moving Vishnu is the fountain of the honey-wine, the
source of the divine sweetness,—for that which dwells there is the
Godhead, the Deva, the perfect Friend and Lover of the souls that
aspire to him, the unmoving and utter reality of Vishnu to which
the wide-moving God in the cosmos ascends.®

These are the two, Vishnu of the movement here, the eternally
stable, bliss-enjoying Deva there, and it is those supreme dwelling-
places of the Twain, it is the triple world of Sachchidananda which
we desire as the goal of this long journey, this great upward
movement. It is thither that the many-horned herds of the

5ydasya tri pirna madhuna padani aksiyamana svadhaya madanti
ya u tridhatu prthivim utd dyam éko dadhara bhivanani viéva 1.154.04
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conscious Thought, the conscious Force are moving—that is the
goal, that is their resting-place. There in those worlds, gleaming
down on us here, is the vast, full, illimitable shining of the
supreme stride, the highest seat of the wide-moving Bull, master
and leader of all those many-horned herds,—Vishnu the all-
pervading, the cosmic Deity, the Lover and Friend of our souls, the
Lord of the transcendent existence and the transcendent delight.’

Analysis of 1.154
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visnor nU kam viriyani pra vocam

yah parthivani vimamé rajamsi

y0 askabhayad Gttaram sadhastham
vicakramanas trédhorugayah 1.154.01

1. Of Vishnu now I declare the mighty works, who has measured
out the earthly worlds and that higher seat of our self-
accomplishing he supports, he the wide-moving, in the threefold
steps of his universal movement.

Interpretation:
I shall speak now of the mightinesses of Vishnu, the All-Pervading Godhead,

who thus measured all the earthly spaces here in the Matter; who thus supports
the Higher Common Station, moving out with his triple steps wide open.”

“The three strides of Vishnu in the Veda are clearly defined by
Dirghatamas as earth, heaven and the triple principle, tridhatu. It
is this triple principle beyond Heaven or superimposed upon it as
its highest level, nakasya prsthe, which is the supreme stride or
supreme seat of the all-pervading deity.

Vishnu is the wide-moving one. He is that which has gone abroad—
as it is put in the language of the Isha Upanishad, sa paryagat,—
triply extending himself as Seer, Thinker and Former, in the
superconscient Bliss, in the heaven of mind, in the earth of the
physical consciousness, tredha vicakramanah.

7td vam vdstidni usémasi gamadhyai yatra gdvo bhiirisrnga aydsah
atrdha tad urugayasya visnah paramam padam dava bhati bhidri 1.154.06



In those three strides he has measured out, he has formed in all
their extension the earthly worlds; for in the Vedic idea the
material world which we inhabit is only one of several steps leading
to and supporting the vital and mental worlds beyond. In those
strides he supports upon the earth and mid-world,—the earth the
material, the mid-world the vital realms of Vayu, Lord of the
dynamic Life-principle,—the triple heaven and its three luminous
summits, trini rocana. These heavens the Rishi describes as the
higher seat of the fulfilling. Earth, the mid-world and heaven are
the triple place of the conscious being's progressive self-fulfilling,
trisadhastha, earth the lower seat, the vital world the middle,
heaven the higher. All these are contained in the threefold
movement of Vishnu.”

Griffith’s translation.

I WILL declare the mighty deeds of Visnu, of him who measured out the earthly
regions, Who propped the highest place of congregation, thrice setting down his
footstep, widely striding.

Vocabulary:
nu kam, cf. Pan. 3-2 , 121(often connected with other particles , esp. with negatives e.g.

nahinu, “by no means”, nakirnu: 'no one or nothing at all’; often also ghanu, hanu, innu,
nukam &c. nucit, either Yor ever, evermore ; at once , forthwith’ or , ‘never , never
more?

skambh, skabh, (prob. a mere phonetic variety of stambh q.v.; in native lists written
skanbh) cl. 5. 9. P. (Dhatup. xxxi , 8 Pan. 3-1, 82) skabhnoti, skabhnati (accord. to
Dhatup. x , 27 also cl. 1. A. skambhate [1257,1] ; pr. p. skabhnuvat Br. ; skabhayati, fo
prop , support, fixRV. VS.
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2. That Vishnu affirms on high by his mightiness and he is like a
terrible lion that ranges in the difficult places, yea, his lair is on
the mountain-tops, he in whose three wide movements all the
worlds find their dwelling-place.



Interpretation:
“Forward is That affirmed by Mightiness as Vishnu! As if a scary creature, whose

path is unknown, staying in the high mountain; in whose here three wide steps
all the becomings dwell [or, all the worlds find their place to dwell]!”

“But there is more; there is also the world where the self-fulfilment
is accomplished, Vishnu's highest stride. In the second verse the
seer speaks of it simply as “that”; “that” Vishnu, moving yet
forward in his third pace affirms or firmly establishes, pra stavate,
by his divine might. Vishnu is then described in language which
hints at his essential identity with the terrible Rudra, the fierce and
dangerous Lion of the worlds who begins in the evolution as the
Master of the animal, Pashupati, and moves upward on the
mountain of being on which he dwells, ranging through more and
more difficult and inaccessible places, till he stands upon the
summits. Thus in these three wide movements of Vishnu all the five
worlds and their creatures have their habitation. Earth, heaven and
“that” world of bliss are the three strides. Between earth and
heaven is the Antariksha, the vital worlds, literally “the intervening
habitation”. Between heaven and the world of bliss is another vast
Antariksha or intervening habitation, Maharloka, the world of the
superconscient Truth of things.”

Griftith's translation.

For this his mighty deed is Visnu lauded, like some wild beast, dread, prowling,
mountain—roaming; He within whose three wide—extended paces all living
creatures have their habitation.

Vocabulary:
Ku-cara, mfn. roaming aboutRV. i, 154 , 2; following evil practices , wicked MBh. xiv ,
107
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3. Let our strength and our thought go forward to Vishnu the all-
pervading, the wide-moving Bull whose dwelling-place is on the
mountain, he who being One has measured all this long and far-
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extending seat of our self-accomplishing by only three of his
strides.

Interpretation:

“Forward must go our Shining Strength and Word carrying Thought!
To Vishnu, dwelling on the heights, giriksite, to the Bull wide
moving, urugayaya vrsne!

Who this huge, dirgham, and expanded, prayatam, common seat of
All, sadhastham, alone, ekah, has measured [or, created], vimame,
by his three steps.”

“The force and the thought of man, the force that proceeds from
Rudra the Mighty and the thought that proceeds from
Brahmanaspati, the creative Master of the Word, have to go
forward in the great journey for or towards this Vishnu who stands
at the goal, on the summit, on the peak of the mountain. His is this
wide universal movement; he is the Bull of the world who enjoys
and fertilises all the energies of force and all the trooping herds of
the thought. This far-flung extended space which appears to us as
the world of our self-fulfilment, as the triple altar of the great
sacrifice has been so measured out, so formed by only three
strides of that almighty Infinite.”

Griffith’s translation.:

Let the hymn lift itself as strength to Visnu, the Bull far—striding, dwelling on the
mountains, Him who alone with triple step hath measured this common
dwelling—place, long, far extended.

Vocabulary:
manman, n. thought , understanding , intellect , wisdom RV.; expression of thought i.e.

hymn , prayer , petition ib.
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4. He whose three steps are full of the honey-wine and they perish
not but have ecstasy by the self-harmony of their nature; yea, he



being One holds the triple principle and earth and heaven also,
even all the worlds.

Interpretation:

‘Whose three steps are imperishable, aksiyamanah, full of Honey,
and by themselves are thus rejoicing, svadhaya madanti! Who is
alone upholding vast triple Foundation, and Earth and Heaven, and
all the worlds of becoming.”

“All the three are full of the honey-wine of the delight of existence.
All of them this Vishnu fills with his divine joy of being. By that
they are eternally maintained and they do not waste or perish, but
in the self-harmony of their natural movement have always the
unfailing ecstasy, the imperishable intoxication of their wide and
limitless existence. Vishnu maintains them unfailingly, preserves
them imperishably.

He is the One, he alone is, the sole-existing Godhead, and he holds
in his being the triple divine principle to which we attain in the
world of bliss, earth where we have our foundation and heaven
also which we touch by the mental person within us. All the five
worlds he upholds.”

Griffith’s translation.

Him whose three places that are filled with sweetness, imperishable, joy as it
may list them, who verily alone upholds the threefold, the earth, the heaven, and
all living creatures.
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tad asya priydm abhi patho asyam

naro yatra devayavo madanti

urukramdsya sa hi bandhur ittha

visnoh padé paramé madhva utsah 1.154.05

5. May I attain to and enjoy that goal of his movement, the
Delight, where souls that seek the godhead have the rapture; for
there in that highest step of the wide-moving Vishnu is that Friend
of men who is the fount of the sweetness.

Interpretation:
“May I realize and partake in That Delight of his, which is the Goal
of his Path, where the souls of men, seeking the Divine realization,




rejoice, for He is the Friend of the wide-striding Vishnu, the
fountain of his sweetness in his transcendent movement!”

The bandhu, the relative or friend of Vishnu and of men is
mentioned, anandamaya purusa, as it were, who thus relates to
men and to the Godhead, and who is the fountain of his sweetness
here. Sri Aurobindo explains that this bandhu is the Transcendental
static Spirit, whereas Vishnu is the dynamic power of creation.
These two create all dwelling spaces here, mentioned in the next
verse.

“The tridhatu, the triple principle or triple material of existence, is
the Sachchidananda of the Vedanta; in the ordinary language of
the Veda it is vasu, substance, urj, abounding force of our being,
priyam or mayas, delight and love in the very essence of our
existence. Of these three things all that exists is constituted and
we attain to their fullness when we arrive at the goal of our
journey.

That goal is Delight, the last of Vishnu's three strides. The Rishi
takes up the indefinite word “tat” by which he first vaguely
indicated it; it signified the delight that is the goal of Vishnu's
movement. It is the Ananda which for man in his ascent is a world
in which he tastes divine delight, possesses the full energy of
infinite consciousness, realises his infinite existence. There is that
high-placed source of the honey-wine of existence of which the
three strides of Vishnu are full.

There the souls that seek the godhead live in the utter ecstasy of
that wine of sweetness. There in the supreme stride, in the highest
seat of wide-moving Vishnu is the fountain of the honey-wine, the
source of the divine sweetness,—for that which dwells there is the
Godhead, the Deva, the perfect Friend and Lover of the souls that
aspire to him, the unmoving and utter reality of Vishnu to which
the wide-moving God in the cosmos ascends.”

Griffith’s translation.

May I attain to that his well-loved mansion where men devoted to the Gods are
happy. For there springs, close akin to the Wide—Strider, the well of meath in
Visnu's highest footstep.

Vocabulary:
pathas, n. a spot, place RV. AV. Br.; food Nir. viii , 17; airib. vi , 7; water Kav. Rajat.
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ta vam vastini usmasi gadmadhyai

yatra gavo bhiirisrnga ayasah

atraha tad urugayasya visnah

paramam padam ava bhati bhiiri 1.154.06

6. Those are the dwelling-places of ye twain which we desire as
the goal of our journey where the many-horned herds of Light go
travelling; the highest step of wide-moving Vishnu shines down on
us here in its manifold vastness.

Interpretation:

“"These two dwelling spaces of yours we want to possess, where the
many-horned herds of light of Knowledge do return! Here That, the
Highest Place of the wide-moving Bull, is shining over us in its own
vastness.”

“These are the two, Vishnu of the movement here, the eternally
stable, bliss-enjoying Deva there, and it is those supreme dwelling-
places of the Twain, it is the triple world of Sachchidananda which
we desire as the goal of this long journey, this great upward
movement. It is thither that the many-horned herds of the
conscious Thought, the conscious Force are moving—that is the
goal, that is their resting-place. There in those worlds, gleaming
down on us here, is the vast, full, illimitable shining of the
supreme stride, the highest seat of the wide-moving Bull, master
and leader of all those many-horned herds,—Vishnu the all-
pervading, the cosmic Deity, the Lover and Friend of our souls, the
Lord of the transcendent existence and the transcendent delight.”

Griffith’s translation.:

Fain would we go unto your dwelling—places where there are
many—-horned and nimble oxen, For mightily, there, shineth down
upon us the widely—-striding Bull's sublimest mansion.

Vocabulary:
vastu, n. (m. only in BhP.) the site or foundation of a house , site , ground , building or

awellingplace , habitation , homestead , house RV. &c. &c.

vas, 2. P. (Dhatup. xxiv, 71) vasti , (1. pl. udSmad4si, or Smasi RV. ; 3. pl. usanti ib.), to
will, command (p. usamana, "'having at command ") RV. AV.; fo desire, wish, long for,
be fond of, like (also with inf.) RV. &c. &c. ; Part. ‘willing , glad , eager , zealous ,
obedlent’etc.

aya, m. going (only ifc. cf. abhyastamaya) (with gavam), ‘the going or the turn of the
cows’; N. of a periodical sacrifice MBh.



